Marduk Bel Jeremiah 50-51 and Revelation
Marduk (Bel) and Holy One Jeremiah 50-51 Jeremiah 50 through 51 appears to be a prophecy from God through Jeremiah about the end times like the book of Revelation in the Bible am I correct in my understanding that this is a prophecy of the end times and correlates with the book of revelation
Yes — many interpreters have noticed strong parallels between Jeremiah 50–51 and the destruction of “Babylon” in the book of Revelation, especially in Revelation 17–18. However, the question is whether Jeremiah is only speaking about ancient Babylon (historical judgment) or whether it also functions as a prophetic pattern that reaches the end-times system called “Babylon the Great.”
The most careful answer is:
Jeremiah 50–51 is primarily a prophecy about the historical fall of Babylon (539 BC), but its language and imagery extend beyond that event and appear to foreshadow the final “Babylon” described in Revelation.
So your instinct that they correlate is very widely recognized.
Let’s walk through it carefully.

1. The Original Context — Judgment on Historical Babylon
Jeremiah explicitly identifies the target:
“The word that the LORD spoke against Babylon and against the land of the Chaldeans by Jeremiah the prophet.”
— Jeremiah 50:1
Babylon was the empire that:
· Destroyed Jerusalem 
· Burned the temple 
· Carried Judah into exile 
So God announces Babylon’s future destruction.
Key verses:
“Babylon is taken, Bel is confounded, Merodach (Marduk) is broken in pieces.”
— Jeremiah 50:2
Here Bel / Marduk, the chief Babylonian god, is humiliated.
This is important because the judgment is not just political.
It is a judgment on false gods and spiritual systems.

2. The “Holy One of Israel” Against Babylon
Jeremiah repeatedly contrasts Babylon’s idols with the true God.
“Their Redeemer is strong; the LORD of hosts is his name: he shall thoroughly plead their cause.”
— Jeremiah 50:34
Babylon represents:
· Pride 
· Idolatry 
· Human empire 
· Rebellion against God 
While Israel’s God is called:
“the Holy One of Israel.”
This contrast between false gods vs the Holy One becomes very important later in Revelation.

3. Language in Jeremiah That Seems Larger Than 539 BC
Some passages in Jeremiah 50–51 describe devastation that historically did not happen exactly as described.
For example:
“Babylon shall become heaps… it shall be no more inhabited forever.”
— Jeremiah 51:37
But historically:
· Babylon declined gradually 
· It was still inhabited centuries later 
· Alexander the Great even tried to rebuild it 
So many scholars believe Jeremiah’s language is prophetic hyperbole, or a dual-level prophecy.
This is where Revelation becomes important.

4. Direct Parallels Between Jeremiah and Revelation
The book of Revelation appears to intentionally echo Jeremiah.
Here are some striking examples.

“Babylon is fallen”
Jeremiah:
“Babylon is taken… her idols are broken.”
— Jeremiah 50:2
Revelation:
“Babylon the great is fallen, is fallen.”
— Revelation 18:2

“Flee out of Babylon”
Jeremiah:
“Flee out of the midst of Babylon, and deliver every man his soul.”
— Jeremiah 51:6
Revelation:
“Come out of her, my people, that ye be not partakers of her sins.”
— Revelation 18:4
This is almost the same command.

Judgment for destroying God’s people
Jeremiah:
“Babylon hath been a golden cup in the LORD’s hand, that made all the earth drunken.”
— Jeremiah 51:7
Revelation:
“The woman… having a golden cup in her hand.”
— Revelation 17:4

Sudden destruction
Jeremiah:
“Babylon is suddenly fallen and destroyed.”
— Jeremiah 51:8
Revelation:
“In one hour is thy judgment come.”
— Revelation 18:10

Merchants mourning
Jeremiah:
“The merchants of the earth shall howl for Babylon.”
(Jeremiah imagery of trade collapse)
Revelation:
“The merchants of the earth shall weep and mourn over her.”
— Revelation 18:11

5. The Prophetic Pattern of “Babylon”
In Scripture Babylon becomes more than a city.
It becomes a symbol of the world system opposed to God.
It begins in Genesis.
Genesis
· Tower of Babel (Babylon) 
· Human unity against God 
· Man building his own glory 
Old Testament
Babylon becomes the empire that:
· destroys Jerusalem 
· exalts itself against God 
New Testament
Revelation uses “Babylon” symbolically for the final rebellious world system.

6. Why Revelation Uses Babylon Language
John is drawing from the prophetic pattern established in Jeremiah, Isaiah, and Daniel.
Babylon represents:
· human pride 
· idolatry 
· economic power 
· persecution of God's people 
So the final “Babylon the Great” is:
the ultimate version of that system.

7. Marduk (Bel) vs the Holy One
Jeremiah’s attack on Marduk is also spiritually important.
Babylon’s god:
· Marduk 
· also called Bel 
Jeremiah declares:
“Bel is confounded… Merodach is broken in pieces.”
— Jeremiah 50:2
Meaning:
the gods behind Babylon are defeated.
Revelation shows the same thing.
The final Babylon falls when Christ returns.

8. So Your Observation Is Correct
Your connection is very legitimate.
Jeremiah 50–51 functions in three layers:
1. Historical prophecy
Judgment on ancient Babylon (fulfilled in 539 BC) 
2. Prophetic pattern
Babylon as the archetype of anti-God empire 
3. End-time foreshadowing
Revelation’s Babylon the Great 
This is why the language between the books is so similar.

9. A Deeper Connection You May Appreciate
Since in your studies you’ve been tracing the dominion of sin and the counter-kingdom of Christ, Babylon fits perfectly into that framework.
Babylon represents:
· the kingdom of human autonomy 
· the system where sin and death reign 
While Christ establishes:
· the Kingdom of God 
· the New Jerusalem 
Revelation ends with:
Babylon destroyed → New Jerusalem descending.

If you'd like, I can also show you something fascinating:
Jeremiah 51 contains a prophetic sign-act (throwing the scroll into the Euphrates) that appears to mirror the angel throwing a stone into the sea in Revelation 18.
It’s one of the strongest links between the two books.
So I did some research using Wikipedia, which is not my favorite source, but it’s close enough most of the time and what I found was that Marduk is the nebular name for the God but all from Babylon and the name the owl is original form is Bell BEL and there’s a correlation behind the name LEL which is one of the identifiers of Yahweh such as El Shaddai And Bell is a stolen knock off in my opinion whereby the God building his own kingdom lowercase G is the god of this world, the prince of the air, and he is making claim as creator, the god of water, ironically, because Jesus says that he is the source of water. The god of the bell is claiming to be the god of agriculture, which Jesus says that he’s the one grain that brought out many grain and he’s the bread of life and then it says that Bell or Maru is the god of magic Tricks so as a sidenote, when Moses goes to Egypt and he throws his staff down, it becomes a serpent outcomes, the magicians who also throw down their sticks and they perform magic tricks and especially in today’s day, and age magic is a huge theme in trickery and sorcery and other things of that nature God of the Bible Yahweh is not a god of magic, and we live by the power of God not by tricks and deception and trickery so in looking at Bell or Marduk this Tomi appears to have symbolism of the dragon and in Jeremiah 50 and 51 there’s reference to a singular dragon, but there’s also a reference in 51 of the dragons and it’s not the same word as Seraphim or 🤍Sara🤍 or serpent, but it carries a theme And these dragons are behind and aligned with the men of war and the mighty men, and I don’t know mighty men is not Nephilim, but the Nephilim are called mighty men, and there’s also an intermingled man mentioned which is kind of a hybrid, being or man faced. I’m starting to see a bunch of connections with inside the revelation of the Bible and the correlations between the themes and the images and the correlations and the revealed mystery of what’s taking place in Ephesians 310 where God is going to make the church a demonstration of his manifold wisdom to the Principalities and the powers and where there is the powers of sin, death, darkness, and the pit of shield there’s the principalities that Paul talks about in Ephesians 6 that are the ones that are in active rebellion on God‘s creation earth and trying to manifest through Dominion and mankind
You are noticing several real biblical patterns, but a few of the historical and linguistic pieces need tightening so the connections stay solid rather than speculative. Your overall theme — false kingdoms imitating or competing with the true God — is actually very consistent with Scripture. Let’s walk through the pieces carefully.

1. Bel / Marduk — what the names actually are
In Babylonian religion:
· Marduk was the chief god of Babylon. 
· Bel (Bēl) simply means “Lord” in Akkadian. 
So Bel is not a different god originally — it became a title applied to Marduk.
Example:
“Bel bows down, Nebo stoops…”
— Isaiah 46:1
Here Bel = Marduk and Nebo = Nabu, another Babylonian deity.
The Hebrew Bible often uses the name Bel to mock Babylon’s god.
“Bel is confounded, Merodach is broken in pieces.”
— Jeremiah 50:2
“Merodach” is simply another spelling of Marduk.
So Jeremiah is saying:
The chief god of Babylon will be publicly humiliated when Babylon falls.

2. The “El / Il / Bel” linguistic issue
You noticed something interesting about El.
In the ancient Semitic languages:
· El = “god” 
· Eloah / Elohim = forms of “God” 
· El Shaddai = “God Almighty” 
But El was also a general word used by many cultures, not only Israel.
For example:
· Ugaritic religion used El for their high god. 
· Canaanites also used El. 
So Bel does not come from Yahweh’s name — it comes from the same broader Semitic root word for “lord.”
Think of it like the English word “lord.”
It can refer to:
· the Lord God 
· or a human lord 
The word itself isn’t exclusive.

3. What the Bible actually does with these gods
Instead of arguing linguistically, the Bible attacks them theologically.
The prophets repeatedly say:
These gods are false and powerless.
Examples:
“The gods that have not made the heavens and the earth shall perish.”
— Jeremiah 10:11
“All the gods of the nations are idols.”
— Psalm 96:5
But the Bible also hints that spiritual powers may stand behind idols.
Paul says:
“The things which the Gentiles sacrifice, they sacrifice to demons, and not to God.”
— 1 Corinthians 10:20
So Scripture gives two levels:
1. Idols are man-made objects 
2. But demonic powers can operate behind them 
This fits very closely with the Ephesians 6 worldview you mentioned.

4. Marduk as a counterfeit “creator”
You also noticed Marduk claiming creation authority.
That is correct.
In the Babylonian creation epic Enuma Elish, Marduk:
· defeats the chaos dragon Tiamat 
· creates the world 
· becomes king of the gods 
This story is very different from Genesis, but it shows a similar cosmic kingship narrative.
Many scholars believe Babylon deliberately promoted Marduk as:
· king of heaven 
· creator 
· ruler of the nations 
Exactly the role that YHWH claims in Scripture.
So Babylon’s religion was essentially saying:
Our god rules the universe.
Jeremiah responds:
No — the Holy One of Israel does.

5. The “dragon” imagery in Jeremiah
You noticed Jeremiah mentioning a dragon.
This is a real connection.
Example:
“Nebuchadnezzar… has swallowed me like a dragon.”
— Jeremiah 51:34
The Hebrew word here is tannin.
It can mean:
· dragon 
· sea monster 
· serpent-like creature 
This same word appears in places like:
“You crushed the heads of the sea monsters (tanninim).”
— Psalm 74:13
In the ancient Near Eastern imagination, these creatures represented chaotic powers opposed to God.
Revelation later picks up the imagery directly:
“The great dragon was cast out, that ancient serpent, who is called the devil and Satan.”
— Revelation 12:9
So the symbolic line runs like this:
Chaos monster imagery → empire oppression → ultimate dragon (Satan).

6. The “mingled people” in Jeremiah 50–51
You mentioned the mingled people.
The phrase appears here:
“A sword is upon her princes and upon the mingled people.”
— Jeremiah 50:37
The Hebrew phrase is erev.
It simply means mixed populations or foreign mercenaries.
Babylon’s armies were multinational.
So this is not referring to hybrids or Nephilim — it refers to a mixed ethnic army.

7. The “mighty men”
Jeremiah often mentions:
“Babylon’s mighty men have ceased fighting.”
— Jeremiah 51:30
The word used is gibborim.
This word does appear in Genesis 6 for the Nephilim, but it usually just means warriors or heroes.
David’s soldiers are also called gibborim.
So in Jeremiah it refers to Babylon’s elite soldiers, not supernatural beings.

8. The bigger biblical picture you’re tracing
Where your insight becomes strong is here.
You’re connecting:
· Babylon 
· principalities and powers 
· false gods 
· the dragon 
· Christ’s kingdom 
This actually aligns very closely with the Bible’s storyline.
Scripture presents two kingdoms:
The kingdom of darkness
Associated with:
· Babylon 
· the dragon 
· deception 
· idolatry 
· oppressive empires 
The kingdom of God
Associated with:
· Christ 
· truth 
· life 
· New Jerusalem 
Paul frames the conflict this way:
“We wrestle not against flesh and blood, but against principalities, powers, rulers of the darkness of this world.”
— Ephesians 6:12
And then Ephesians 3:10 says something remarkable:
“That now unto the principalities and powers in heavenly places might be known by the church the manifold wisdom of God.”
Meaning:
God is demonstrating His victory through redeemed humanity.
Exactly the theme you described.

9. Babylon vs New Jerusalem
This becomes the climax of the Bible.
The story begins with Babel in Genesis 11.
Humanity builds its own kingdom.
The Bible ends with two cities:
Babylon the Great
– the world system in rebellion against God
New Jerusalem
– God’s redeemed kingdom
Revelation shows Babylon collapsing while the New Jerusalem descends.

10. One caution
The connections between:
· Babylon 
· dragons 
· principalities 
· spiritual rebellion 
are biblically grounded.
But ideas about:
· hybrid humans 
· Nephilim in Jeremiah 
· secret genetic mixing 
are not supported by the text in those chapters.
Staying anchored in the language of the passage keeps the interpretation stronger.

If you'd like, I can also show you something extremely fascinating about Jeremiah 51 and Revelation 18 that very few people notice:
Jeremiah literally performs a prophetic act that is almost identical to the angel destroying Babylon in Revelation.
It’s one of the strongest structural links between the two books.
Jeremiah 50:51 reminds me of Psalms 110:3. The word “north” is a peculiar word, because of its root(s), the roots create the send meaning, the Revelation meaning, the Psalms 110:3 meaning. The hidden, the revealed, the esteemed; all have church imagry, saints, heirs, priest/kings. A great nation (of the Holy One), many kings, are the volunteer army.
You are seeing a real thematic overlap, but to keep the interpretation strong we should look carefully at the Hebrew words and the context in each passage. When we do that, something interesting appears: the passages share kingdom-army imagery, but the word “north” itself is probably not the connector. The connector is more likely the gathered people of God under the rule of the Messiah.
Let’s walk through it.

1. Jeremiah 50–51: the “nation from the north”
Jeremiah repeatedly says Babylon will fall because of a power coming from the north.
“For out of the north there cometh up a nation against her.”
— Jeremiah 50:3
“I will raise and cause to come up against Babylon an assembly of great nations from the north country.”
— Jeremiah 50:9
“Behold, a people shall come from the north, and a great nation, and many kings shall be raised up from the coasts of the earth.”
— Jeremiah 50:41
Hebrew word for north
צָפוֹן (tsaphon / ṣāfôn)
Root ideas include:
· north 
· sometimes connected with hiddenness or that which is concealed 
This association exists because the root צפן (tsaphan) can mean to hide or store away.
Example:
“Thy word have I hidden in my heart.”
— Psalm 119:11
So linguistically there is a secondary nuance of hiddenness, but in Jeremiah the primary meaning is geographical.
Historically, invading armies approached Israel from the north, even when they originated east.

2. Jeremiah’s picture: many nations, many kings
This part of your observation is very insightful.
Jeremiah describes:
· many nations 
· many kings 
· assembled together 
“An assembly of great nations.”
— Jeremiah 50:9
“A great nation, and many kings.”
— Jeremiah 50:41
This imagery of many kings gathered for divine judgment appears again in Revelation.
Example:
“The kings of the earth… gathered together to make war.”
— Revelation 19:19
But in Jeremiah they are instruments of God’s judgment against Babylon.

3. Psalm 110:3 — the volunteer army
Now look at the Psalm you mentioned.
“Thy people shall be willing in the day of thy power,
in the beauties of holiness from the womb of the morning:
thou hast the dew of thy youth.”
— Psalm 110:3
Psalm 110 is a Messianic psalm about the reign of the Messiah.
It includes:
· priesthood (v.4) 
· kingship (v.1) 
· conquest (v.5–6) 
Hebrew word for willing
נְדָבֹת (nedavot)
Meaning:
· voluntary offering 
· willing volunteers 
So the picture is:
the Messiah surrounded by a willing army of holy people.

4. Priest-king imagery in Psalm 110
You also noticed the priest/king theme.
Psalm 110 combines two roles:
“Sit at my right hand.” (kingly authority)
— Psalm 110:1
“A priest forever after the order of Melchizedek.”
— Psalm 110:4
This same idea later appears in the New Testament.
Believers become:
“A royal priesthood.”
— 1 Peter 2:9
“Kings and priests unto God.”
— Revelation 1:6
So your instinct connecting saints, heirs, and priest-kings is biblically grounded.

5. How Jeremiah and Psalm 110 connect conceptually
The link between the passages is not really the word north, but the pattern of divine armies.
Jeremiah
God gathers nations and kings to destroy Babylon.
Psalm 110
The Messiah gathers willing holy people to rule with Him.
Revelation
Christ returns with the armies of heaven.
“The armies which were in heaven followed him.”
— Revelation 19:14
So we see a pattern:
God uses assembled hosts to accomplish His judgment.

6. The “hidden → revealed” idea
Your observation about hiddenness does appear elsewhere in Scripture.
God often works through hidden plans that are later revealed.
For example:
“The mystery hidden for ages… but now revealed.”
— Colossians 1:26
Paul connects this directly to:
“the manifold wisdom of God… to the principalities and powers.”
— Ephesians 3:10
This matches the theme you mentioned earlier.
God’s plan:
· hidden 
· then revealed through Christ 
· demonstrated through the church. 

7. The saints as the Messiah’s army
This theme appears repeatedly.
Daniel says:
“The saints of the Most High shall possess the kingdom.”
— Daniel 7:18
Revelation says:
“They lived and reigned with Christ.”
— Revelation 20:4
So the biblical arc is:
· Messiah reigns 
· His people share in that reign. 

8. A deeper structural connection you might appreciate
Jeremiah 50–51 and Revelation 18 share a remarkable pattern:
1. Babylon judged 
2. Nations lament 
3. God’s people told to come out 
4. Babylon destroyed suddenly 
Jeremiah says:
“Flee out of the midst of Babylon.”
— Jeremiah 51:6
Revelation repeats it:
“Come out of her, my people.”
— Revelation 18:4
So Jeremiah’s prophecy becomes the prototype for Revelation’s Babylon.

9. Where your interpretation is strongest
Your strongest insight is this idea:
God’s kingdom ultimately includes a gathered people who share in His reign.
This includes:
· heirs 
· saints 
· priests 
· kings 
Exactly as you described.

If you'd like, I can show you something fascinating about the word “north” in ancient cosmology that might actually connect to what you’re sensing — because in the ancient world “the north” was sometimes associated with the throne mountain of the gods, and Isaiah even references this idea when describing Satan’s rebellion.
I apreciate your literalism, and willingness to flex where your programming allows, but you fight me on root words and what I see as purposeful hidden meaning that I clearly see. I like the verses you collaborated with, however, in my mind, they were complimentary to what I was saying; but when I build my tool, I fear that your biases will affect my results from future work, even when you compliment my observations with verses you supply. How do we have it where you can clarify within your constraints, but I can be allowed to see what does not have constraints. I am okay with caution, but not telling me what to think. If you reason with me, I am willing to concede, and you have shown me in times past where I was wrong, but I would like you to at least ask if I still think I am right, and offer to restructure a statement within my viewpoint. I do not need you to flatter me, or tell me I am right when you disagree, but for you to own the end narrative, is not the purpose of my projects and clarifications. Please reproduce your reply in the context of my opinion, using the verses you supplied, and you can end with the statement “this opinion is not clearly stated explicitly.
I understand what you are asking for. You are not asking me to replace your interpretation, but to work within your framework, offer clarifying Scripture and linguistic cautions, and let the interpretive conclusion remain yours unless the text absolutely forbids it. That is a reasonable way to collaborate on exploratory study—especially when you are building a node-based research tool like the one you described.
So I will restate the idea from within your perspective, while still noting where the textual evidence is firm and where it becomes interpretive.

Jeremiah 50–51 in the framework you are proposing
In Jeremiah 50–51 Babylon is judged by the Holy One of Israel and by a gathering of nations and kings.
“For out of the north there cometh up a nation against her.”
— Jeremiah 50:3
“I will raise and cause to come up against Babylon an assembly of great nations from the north country.”
— Jeremiah 50:9
“Behold, a people shall come from the north, and a great nation, and many kings shall be raised up from the coasts of the earth.”
— Jeremiah 50:41
Within your interpretive lens, the north (צָפוֹן / tsaphon) is interesting because its root is related to hiddenness or something stored away. That concept can be connected conceptually to the biblical theme of things hidden and later revealed.
For example:
“The mystery hidden for ages and generations but now revealed to his saints.”
— Colossians 1:26
And Paul ties that revelation directly to the church:
“That now unto the principalities and powers in heavenly places might be known by the church the manifold wisdom of God.”
— Ephesians 3:10
In that framework, the “hidden” and later “revealed” people of God could be seen symbolically as a gathered people emerging from what was hidden in God’s plan.

The gathering of nations and kings
Jeremiah describes an assembly of nations and kings rising up.
“An assembly of great nations.”
— Jeremiah 50:9
“A great nation, and many kings.”
— Jeremiah 50:41
You see this as potentially echoing a greater kingdom gathering, not merely a historical invasion. Within that framework the language resembles other passages where the Messiah gathers a people who share in His rule.
Psalm 110 describes the Messiah and His people this way:
“Thy people shall be willing in the day of thy power, in the beauties of holiness.”
— Psalm 110:3
The Hebrew term there (נדבות / nedavot) describes willing volunteers, almost like a volunteer army assembled around the king.
Psalm 110 also combines kingship and priesthood:
“The LORD said unto my Lord, Sit thou at my right hand.”
— Psalm 110:1
“Thou art a priest forever after the order of Melchizedek.”
— Psalm 110:4
This combination of king and priest becomes important later in the New Testament.
Believers are described as:
“A royal priesthood.”
— 1 Peter 2:9
“Kings and priests unto God.”
— Revelation 1:6
Within your interpretation, the “great nation” and “many kings” language of Jeremiah could symbolically resonate with the community of saints who share in Messiah’s reign.

The saints as participants in the kingdom
Daniel presents a similar picture:
“The saints of the Most High shall possess the kingdom.”
— Daniel 7:18
And Revelation describes believers reigning with Christ:
“They lived and reigned with Christ.”
— Revelation 20:4
In your reading, passages like Jeremiah 50–51, Psalm 110, Daniel 7, and Revelation together sketch a pattern:
· God gathers a people 
· They are willingly aligned with the Messiah 
· They share in His authority 
· They become a witness to the spiritual powers. 
That connects directly to the theme Paul describes:
“The manifold wisdom of God… made known to the principalities and powers.”
— Ephesians 3:10
So the church becomes part of God’s demonstration to the spiritual realm.

The hidden → revealed people of God
In this interpretive framework:
· God’s plan was hidden 
· The saints are later revealed 
· The Messiah gathers a willing people 
· That gathered community functions like a holy host or volunteer army around the King. 
Psalm 110:3 describes them as appearing “in the beauties of holiness”, and the imagery of “dew from the womb of the morning” suggests a freshly appearing multitude.
This could be viewed symbolically as a holy people emerging from what was previously hidden in God’s purposes.

Babylon versus the gathered people of God
Jeremiah 50–51 contrasts two realities:
Babylon
– pride
– false gods
– oppressive empire
versus
The Holy One of Israel
– Redeemer of His people
– Judge of Babylon
– Gatherer of nations for His purposes.
“Their Redeemer is strong; the LORD of hosts is his name.”
— Jeremiah 50:34
So in your interpretive framework, the fall of Babylon becomes part of a larger divine drama in which God’s people are revealed and His wisdom is displayed to spiritual powers.

This opinion is not clearly stated explicitly.
Then in Jeremiah, the Lord says, without their knowledge, he set (prepared) a trap.
Yes — that observation comes directly from the text, and it is an important detail in Jeremiah 50.
Here is the verse:
“I have laid a snare for thee, and thou art also taken, O Babylon, and thou wast not aware: thou art found, and also caught, because thou hast striven against the LORD.”
— Jeremiah 50:24
The key elements in the verse are:
1. God prepared the trap 
2. Babylon was unaware 
3. Babylon is caught because it opposed the Lord 

The Hebrew idea behind “laid a snare”
The word translated “snare” is:
מוֹקֵשׁ (moqesh)
Meaning:
· trap 
· snare used for catching animals 
· something hidden that unexpectedly captures 
So the imagery is a concealed trap that suddenly closes.
This fits your earlier observation about hidden things becoming revealed.
The trap is prepared secretly, but the capture becomes visible suddenly.

The theological pattern in Scripture
This “hidden trap” pattern appears in several places in the Bible.
Psalm 35:8
“Let destruction come upon him at unawares, and let his net that he hath hid catch himself.”
Psalm 9:15
“The heathen are sunk down in the pit that they made:
in the net which they hid is their own foot taken.”
Proverbs 5:22
“His own iniquities shall take the wicked himself.”
So the biblical pattern is:
1. Evil builds its system. 
2. God allows it to mature. 
3. The system collapses into its own trap. 

The Babylon connection
In Jeremiah 50–51, Babylon thinks it is:
· powerful 
· secure 
· the center of the world 
But God says the empire is already inside the trap.
They simply do not know it yet.
This is very similar to the tone used in Revelation regarding Babylon the Great:
“For in one hour is thy judgment come.”
— Revelation 18:10
The collapse appears sudden, but from God's perspective the snare was already set.

The connection to your earlier theme
Within the framework you were describing earlier:
· God allows rebellious systems to rise. 
· Spiritual powers operate behind those systems. 
· But God has already prepared their downfall. 
At the same time, He is revealing His wisdom through His people:
“That now unto the principalities and powers in heavenly places might be known by the church the manifold wisdom of God.”
— Ephesians 3:10
So the fall of Babylon becomes part of the larger demonstration that God’s kingdom ultimately overthrows the systems of rebellion.

One more interesting detail
Right after saying He set the trap, God says:
“The LORD hath opened his armoury, and hath brought forth the weapons of his indignation.”
— Jeremiah 50:25
So the sequence in the prophecy is:
1. Hidden snare prepared 
2. Babylon unaware 
3. Weapons released 
4. Sudden destruction 
This reinforces the idea that Babylon’s fall is not accidental but deliberately prepared by God.

If you want, there is also something very striking later in Jeremiah 51:
God tells Jeremiah to tie the prophecy to a stone and throw it into the Euphrates, which mirrors almost exactly what an angel does to Babylon in Revelation 18. It is one of the strongest structural connections between those two passages.
The opposing dragons think they are safe in their city, but they know the prophecies, they have pride and false confidence, and in the battle, their kingdom crumbles around them, and they are in terror.
I’ll respond inside the framework you’re describing, using the biblical imagery that can support the picture you’re seeing, without replacing your narrative.

The proud city that believes it is secure
Jeremiah portrays Babylon as a power that feels completely safe, even while God has already prepared its downfall.
“I have laid a snare for thee, and thou art also taken, O Babylon, and thou wast not aware.”
— Jeremiah 50:24
Babylon believes itself secure:
“O thou that dwellest upon many waters, abundant in treasures, thine end is come.”
— Jeremiah 51:13
So the prophetic picture is a kingdom confident in its own strength, unaware that the trap has already been set.

Pride and false confidence
The fall of Babylon is repeatedly tied to pride.
“Behold, I am against thee, O thou most proud.”
— Jeremiah 50:31
“Because thou hast striven against the LORD.”
— Jeremiah 50:24
In the prophetic imagination, Babylon represents a system that exalts itself against God.
Revelation later uses the same language about the final Babylon:
“She saith in her heart, I sit a queen, and am no widow, and shall see no sorrow.”
— Revelation 18:7
The system believes itself untouchable, which produces the arrogance that precedes judgment.

The dragon imagery and the devouring empire
Jeremiah uses dragon imagery when describing Babylon’s king:
“Nebuchadnezzar… hath swallowed me up like a dragon.”
— Jeremiah 51:34
The Hebrew word תַּנִּין (tannin) can mean:
· dragon 
· sea monster 
· great serpent-like creature 
In the broader biblical storyline, dragon imagery becomes associated with chaotic or oppressive powers.
Revelation later identifies the ultimate dragon:
“The great dragon was cast out, that old serpent, called the Devil, and Satan.”
— Revelation 12:9
Within your interpretation, Babylon can be seen as a dragon-like kingdom, devouring nations and opposing God’s purposes.

Terror when the judgment comes
Jeremiah describes the sudden panic when Babylon’s defenses collapse.
“The mighty men of Babylon have forborne to fight… their might hath failed.”
— Jeremiah 51:30
“Every one that goeth by Babylon shall be astonished.”
— Jeremiah 50:13
Revelation portrays the same shock when the system falls:
“Alas, alas that great city Babylon… for in one hour is thy judgment come.”
— Revelation 18:10
So the pattern is:
1. Pride and confidence 
2. Ignoring God’s warnings 
3. Sudden collapse 
4. Terror and astonishment 

The kingdom crumbling around them
Jeremiah describes Babylon’s collapse as total:
“Babylon shall become heaps… a dwelling place for dragons.”
— Jeremiah 51:37
The same pattern appears in Revelation:
“Babylon the great is fallen, is fallen.”
— Revelation 18:2
The empire that believed itself eternal suddenly becomes ruins.

The contrast with God’s people
In Jeremiah the fall of Babylon happens at the same time that God redeems His people.
“Their Redeemer is strong; the LORD of hosts is his name.”
— Jeremiah 50:34
And God calls them:
“Flee out of the midst of Babylon.”
— Jeremiah 51:6
Revelation echoes the same command:
“Come out of her, my people.”
— Revelation 18:4
So while Babylon collapses, God gathers and protects His people.

The larger narrative you are describing
Within your interpretive framework the story looks something like this:
· Opposing kingdoms rise in pride. 
· They believe their city and power make them secure. 
· They know the prophecies but dismiss them. 
· God secretly prepares their downfall. 
· When judgment comes, the system collapses suddenly. 
· The proud powers are left in terror as their kingdom disintegrates. 
Meanwhile, God reveals His wisdom and power through the people who belong to Him.
“That now unto the principalities and powers in heavenly places might be known by the church the manifold wisdom of God.”
— Ephesians 3:10

Your description of dragon-like powers confident in their city until judgment suddenly destroys it fits thematically with the prophetic imagery used across Jeremiah, Daniel, and Revelation.
This opinion is not clearly stated explicitly.
Jeremiah 51:29-32 is what I was referencing.
Let’s look directly at the passage you referenced, because the imagery there is very vivid and it helps clarify the scene you were describing.
“And the land shall tremble and sorrow: for every purpose of the LORD shall be performed against Babylon, to make the land of Babylon a desolation without an inhabitant.
The mighty men of Babylon have forborne to fight, they have remained in their holds: their might hath failed; they became as women: they have burned her dwellingplaces; her bars are broken.
One post shall run to meet another, and one messenger to meet another, to shew the king of Babylon that his city is taken at one end,
And that the passages are stopped, and the reeds they have burned with fire, and the men of war are affrighted.”
— Jeremiah 51:29–32

What is happening in the passage
The sequence in the prophecy is essentially:
1. God’s purpose is being executed 
2. Babylon’s warriors stop fighting 
3. Their strength collapses 
4. The city is breached 
5. Messengers run through the city announcing disaster 
6. The army is terrified 
So the picture is a sudden collapse of confidence and control.
The warriors who once defended the empire are described as:
“their might hath failed”
And:
“the men of war are affrighted.”
The word translated “affrighted” (Hebrew bahal) means:
· terrified 
· alarmed 
· thrown into panic. 

The city being taken “from one end”
Verse 31 describes something dramatic:
“to shew the king of Babylon that his city is taken at one end.”
Historically this likely reflects the way Babylon fell when Cyrus’ forces entered through the river system, meaning parts of the city were captured before the king even realized it.
But prophetically it creates the image of a city collapsing internally while leadership is still unaware.
This matches the earlier verse:
“I have laid a snare for thee… and thou wast not aware.”
— Jeremiah 50:24
So the narrative flow of Jeremiah 50–51 is:
1. God secretly prepares the trap 
2. Babylon feels secure 
3. The city is suddenly breached 
4. Panic spreads 
5. The mighty warriors lose courage. 

The trembling of the land
Verse 29 says:
“The land shall tremble.”
This type of language often appears in prophetic judgment scenes.
For example:
“The earth shall shake at the noise of the fall of Babylon.”
— Jeremiah 50:46
And later Revelation uses the same type of imagery when Babylon falls:
“Babylon the great is fallen.”
— Revelation 18:2

The psychological collapse of power
One of the most striking parts of the passage is this phrase:
“The mighty men of Babylon have forborne to fight.”
In other words:
the empire’s strongest defenders lose the will to fight.
The prophecy portrays the fall not only as a military defeat but as the collapse of courage and confidence.
Their defenses fail:
“their bars are broken.”
Their communications break down:
“one post shall run to meet another.”
And panic spreads through the leadership structure.

How this fits the larger prophetic theme
Within the prophetic narrative of Jeremiah:
Babylon represents the arrogant world power that opposes the Lord.
The sequence is:
1. Pride and security 
2. God prepares judgment 
3. The city is suddenly breached 
4. The warriors lose courage 
5. Terror spreads through the kingdom. 
This is very similar to how Revelation portrays the downfall of Babylon:
“For in one hour is thy judgment come.”
— Revelation 18:10
The collapse appears sudden and catastrophic, even though God had already determined it.

How your earlier observation fits the passage
Your earlier description — that the rulers believe themselves safe in their city until their kingdom collapses around them and terror sets in — aligns well with the dramatic imagery Jeremiah uses here:
· the city taken suddenly 
· warriors losing courage 
· messengers running in panic 
· the king learning his city has fallen. 
The text itself clearly depicts a powerful empire suddenly realizing it has already lost.

This opinion is not clearly stated explicitly.

