Baptism is not a Christian invention.

That is not a provocative claim. That is history. That is linguistics. That is the Hebrew behind the
Greek behind the English word your church has been using for 2,000 years without ever
explaining where it came from.

When Yohanan, John the Immerser, stood in the Jordan River and immersed people, nobody in
the crowd said, “What is he doing?”” Every Jewish person standing on that riverbank knew
exactly what was happening. They had seen it before. They had done it themselves. It had a
name. It had a history. It had a theology. The name was tevila, immersion. And understanding
that one Hebrew word will permanently change how you understand what happened when you
went under the water.

This channel goes back to the original Hebrew every week because that is where the depth lives.
If that is what you are hungry for, subscribe now. Let’s go deeper.

Long before Yohanan stood in the Jordan, long before the disciples immersed in Yeshua’s name,
long before the church debated the formula and the mode and the meaning, there was a stone
basin. It was called a mikveh, a gathering of living waters. And in ancient Israel, it was as
common as a doorway. Every synagogue had one. Every home of means had one. The temple
complex in Jerusalem had dozens of them carved into the rock, and archaeologists have
uncovered them still intact today on the southern steps where the pilgrims entered.

The mikveh was not optional. It was part of the rhythm of covenant life. A woman immersed
after her monthly cycle. A man immersed before approaching the temple. A convert to Judaism
immersed as the final act of entering the covenant community. A vessel that had become unclean
was immersed to restore it. Immersion marked the boundary between the old state and the new,
between impurity and purity, between outside and inside.

This is the world Yohanan stepped into when he began immersing people in the Jordan. He was
not introducing a foreign concept. He was performing a tevila that his entire audience already
understood.

What was radical was not the act. What was radical was who he was calling to do it and why. He
was calling all of Israel to immerse. Not just converts, not just the ritually impure. Everyone, as
an act of teshuvah, repentance and return. That was the message. The act itself was ancient.

The word tevila comes from the root taval. It means to dip, to plunge, to immerse completely.
Not to sprinkle, not to pour, to go under entirely and come back up.

This same root appears in a story most of your audience knows well: 2 Kings 5. Naaman, the
Syrian military commander, comes to the prophet Elisha to be healed of his leprosy. Elisha tells
him to go and wash in the Jordan. But when Naaman obeyed, the word the text uses for what he
actually did was vayitbol. He immersed seven times. Complete submersion. That is the word.
That is the miracle. He obeyed. And when he came up the seventh time, his skin was restored,
clean, new, like the skin of a young child.



The text says that story is not just a miracle account. It is a tevila: complete immersion, a
specific number, a specific body of water, emergence into newness. The entire theology of what
the church calls baptism is already present in Naaman’s story, centuries before Yohanan stood in
the Jordan.

When the Hebrew Scriptures were translated into Greek in the Septuagint, and when the New
Testament writers wrote in Greek, they used the word baptizo. That Greek word means exactly
what tevila means: to immerse, to dip completely. The English word baptism comes directly
from that Greek word transliterated rather than translated. Somebody decided not to translate
baptizo into English. They just brought the Greek sound across.

Which means most English-speaking believers have been using a word for 2,000 years without
knowing what it means. If the translators had done their job, your church would call it
immersion, not baptism. And the conversations about mode—sprinkle versus pour versus
immerse—would have been settled by the word itself from the beginning.

Ancient Jewish law specified three requirements for a valid tevila. These are not rabbinic
conventions. They reflect the plain meaning of the Hebrew and the practical reality of what
immersion requires.

First, total submersion. Every part of the body must go under the water simultaneously. Nothing
can remain above the surface. This is the meaning of the root: taval, complete covering.

Second, living water. The mikveh had to contain mayim chayim—Iliving water. Water that
moves, water from a natural source: a river, a spring, rainwater. Not stagnant water, not water
that has simply been collected and stored. The living quality of the water was not incidental. It
was theological. You do not pass from death to life through dead water.

Third, intention. The Hebrew concept of kavanah. The act required conscious intention. You
were not accidentally passing through water. You were deliberately crossing a threshold. The
body going under was the outer sign of an inner decision.

Now read Romans 6:3—4 through that lens: “Do you not know that all of us who have been
immersed into Messiah Yeshua were immersed into his death? We were therefore buried with
him through immersion into death, in order that just as Messiah Yeshua was raised from the dead
through the glory of the Father, we too may walk in newness of life.”

Total submersion: under the water is burial, rising from the water is resurrection.

Living water: the Jordan, where Yeshua himself was immersed, is a river.

Intention: you are not accidentally dying and rising with Messiah. You are deliberately entering
his death and emerging into his life.

Paul was not creating new theology in Romans 6. He was explaining tevila.



Matthew 3 records Yeshua’s own tevila in the Jordan. Yohanan protests, “I need to be immersed
by you, and you come to me?” Yeshua’s answer is precise: “Allow it for now, for it is fitting for
us to fulfill all righteousness.”

The phrase “fulfill all righteousness” in a Jewish context is covenantal language. Yeshua was not
being immersed because he needed purification. He had no sin requiring teshuvah. He was
immersed as an act of covenant identification with his people—the sinless one going under the
water that sinners needed, the high priest entering the mikveh before approaching the most holy
place.

When he came up from the water, three things happened simultaneously. The heavens opened.
The Ruach HaKodesh descended in the form of a dove. And the voice of the Father spoke:
“This is my beloved Son, in whom I am well pleased.”

Tevila, Ruach, voice. The same pattern repeated at Pentecost: water, spirit, spoken word—your
mouth again at the center of everything.

Here is what this means for you.

If tevila requires total submersion, then the act itself declares something your mouth alone
cannot fully express. It says, “I am going completely under. There is no part of me held back
above the surface. My old life, my old identity, my old allegiances—all of it goes under the
water.”

And if tevila requires mayim chayim, living water, then the water you enter is not passive. It is
moving, active, alive. You are not stepping into a static pool. You are stepping into the current of
Yahweh’s covenant purposes.

And if tevila requires kavanah, intention, then the moment you went under that water was not a
church ritual you participated in. It was a declaration you made, a covenant you entered, a death
you died, and a resurrection you claimed.

The question is not whether you have been immersed. The question is whether you have
understood what you did when you went under the water. Because tevila is not the beginning of
the journey. It is the public declaration of a journey already begun in the heart. You did not just
get wet. You enacted your own death and resurrection in living water with intentional kavanah
before Yahweh. That is what happened. That is what tevila means.

Three things to take from this teaching.

First, understand what you did. If you have already been immersed, go back to that moment with
this understanding. Meditate on Romans 6:3—4 with the Hebrew lens now in your hands: tevila,
total, living water, intentional. Let the theology of that moment land in a way it perhaps did not
when you were standing in the water.



Second, if you have not yet been immersed, this is not about church membership or
denominational tradition. It is about covenant. It is about enacting publicly in living water what
Yahweh has already done in your heart through Yeshua. Find living water if you can—a river, a
natural body of water—and go under completely: total submersion, living water, intention.

Third, teach it to someone else. The reason most believers do not understand tevila is because
nobody went back to the Hebrew to explain it. You now have the vocabulary, the root taval, the
three requirements, the Naaman connection, the Romans 6 framework. That is a complete
teaching you can give to someone in fifteen minutes. Use your mouth.

This is still the year of the mouth.

Yohanan stood in the Jordan because the Jordan was living water. Naaman dipped seven times in
the Jordan because Elisha sent him to living water. Yeshua went under in the Jordan because that
is where the covenant people had always gone to cross thresholds.

The water has not changed. The covenant has not changed. The root has not changed.

Taval: complete, living, intentional.

If you want, I can next turn this into a claim-by-claim outline and also mark which lines are
transcript-derived versus where I made a normalization correction.

Yes, a claim-by-claim outline

Here is a claim-by-claim outline of the teaching, following the flow of the transcript and
separating the main assertions into usable pegs.

Claim-by-claim outline

1. Opening thesis

The speaker’s opening claim is that baptism is not a Christian invention.
He frames this not as provocation, but as a matter of history, linguistics, and transmission
from Hebrew to Greek to English.

2. The church word hides an older meaning

The speaker argues that the English word baptism has been used for centuries without many
believers understanding its original sense.

His core linguistic claim is that the church inherited a term whose meaning became obscured
because the underlying act was not kept in view as immersion.



3. John’s audience already knew the act
He claims that when Yohanan / John the Immerser immersed people in the Jordan, the
surrounding Jewish audience would not have viewed the act as novel.
The radical feature, he says, was not the act itself, but who was being called to do it and why.
4. The older Jewish context is the mikveh
The teaching places baptism within the world of the mikveh, presented as a known feature of
ancient Jewish life.
The claim is that immersion was already part of covenantal and ritual life before the New
Testament events.
5. Immersion marked transition
A central claim is that immersion functioned as a boundary marker:

e impurity to purity

e outsider to insider

e old state to new state
This transition language becomes one of the major pegs of the whole teaching.
6. John’s call was a national covenant summons
The speaker says Yohanan was calling all Israel to immersion, not merely converts or obviously
impure persons.
He presents this as an act of teshuvah—repentance, return, covenant reorientation.
7. Tevila is the key Hebrew peg
The teaching centers the Hebrew term tevila as the interpretive key.
The claim is that once this word is understood, the meaning of what Christians call baptism
changes or deepens significantly.
8. The root is taval
The speaker claims tevila comes from the Hebrew root taval, meaning to dip, plunge, or
immerse completely.

From this, he argues that the word itself implies full immersion, not sprinkling or pouring.

9. Naaman is presented as an earlier immersion pattern



The teaching uses 2 Kings 5 as a major precedent.
The claim is that Naaman’s dipping in the Jordan is not merely a healing miracle, but an earlier
scriptural pattern containing the same theological shape:

e immersion

e repetition / obedience
e emergence into cleansing and newness

10. Baptism theology is said to be present before the New Testament
The speaker’s larger conclusion from Naaman is that the theology Christians associate with
baptism was already present in the Hebrew Scriptures.
So, in his framing, New Testament immersion is not brand new, but a continuation and
intensification of earlier covenantal patterns.
11. Greek baptizo carries the same sense
He claims that when the Hebrew Scriptures were rendered into Greek and when the New
Testament was written in Greek, the word baptizé was used with the same core meaning: to
immerse completely.
12. English inherited a transliteration rather than a translation
A major linguistic claim is that English-speaking Christianity received baptism as a
transliterated church word rather than a plainly translated word such as immersion.
The speaker argues that this preserved the sound while obscuring the ordinary meaning.
13. Mode debates would have been reduced if translated plainly
From that linguistic claim, he argues that later church arguments about:

e sprinkling

e pouring

e Immersion

would have been much smaller, or at least much clearer, if the word had simply been rendered as
immersion from the beginning.

14. Three requirements are proposed for valid tevila
The teaching then organizes its theology around three requirements for a valid immersion.

14a. Total submersion



Every part of the body must go under the water.

This supports the speaker’s claim that the act pictures full burial / full surrender / full
transition.

14b. Living water

The water should be mayim chayim, living water—moving, natural, not stagnant.

This becomes theological in the teaching: one passes from death to life through living water, not
dead water.

14c. Intention

The immersion requires kavanah, conscious intention.

The act is not accidental; it is a deliberate threshold crossing and outward enactment of an
inward decision.

15. Romans 6 is interpreted through the Hebrew immersion lens

The speaker applies those three ideas to Romans 6:3—4.

His claim is that Paul is not inventing a new ritual theology, but explaining immersion in
categories already embedded in Hebrew covenant life.

16. Burial and resurrection are mapped onto the act
The speaker reads the physical act symbolically:

e going under = burial / death
e rising up = resurrection / newness of life

This becomes one of the strongest practical pegs in the teaching.
17. The Jordan matters as living water
He emphasizes that Yeshua’s immersion in the Jordan fits the pattern because the Jordan is

living water.
So the location is not accidental in his framework.

18. Intention means the participant is making a covenant act

Because immersion requires kavanah, the act is framed not as mere church participation, but as:
e adeclaration
e acovenant entry

e adeath claimed
e aresurrection embraced



19. Paul is said to be explaining tevila, not inventing new doctrine
This is one of the speaker’s strongest synthesis claims.
He says Paul in Romans 6 is explaining tevila, not creating a detached Christian ceremony
divorced from Hebrew meaning.
20. Yeshua’s own immersion is covenant identification
The speaker argues that Yeshua was not immersed because he needed cleansing.
Rather, his immersion is presented as covenant identification with his people and as part of
“fulfilling all righteousness.”
21. “Fulfill all righteousness” is read as covenantal language
The phrase is treated as a covenant expression rather than merely a private ethical statement.
This supports the speaker’s view that Yeshua’s immersion is public, representative, and
covenantal.
22. The event at Yeshua’s immersion forms a pattern
When Yeshua comes up from the water, three things happen:
e heaven opens
o the Spirit descends
o the Father speaks
The speaker compresses this into a pattern: tevila, Ruach, voice.
23. Pentecost is linked to the same pattern
He then claims that the same broad structure appears again at Pentecost:
e water
e Spirit
e spoken word / mouth
This extends the immersion pattern into proclamation and Spirit-filled witness.
24. The act says more than words alone
A practical claim follows: if immersion requires total submersion, then the act itself declares
something deeper than speech alone can fully express.

The person is saying bodily: nothing of the old life remains above the surface.

25. Living water means entry into Yahweh’s moving purposes



The teaching interprets living water symbolically as participation in the active covenant
purposes of Yahweh.
So immersion is not passive memory but entry into divine movement.

26. Intention means the act is not empty ritual

Because of kavanah, the speaker insists the act is not mere ritual performance.
It is a consciously embraced covenantal enactment.

27. The key diagnostic question is understanding

He then shifts from “Have you been baptized?” to a more probing question:
Did you understand what you did when you went under the water?

28. Immersion is public declaration, not the start of inward reality

The speaker says tevila is not the beginning of the journey.
Rather, it is the public declaration of a work already begun in the heart.

29. The act is interpreted as enacted death and resurrection

He intensifies the point by saying the person did not merely get wet, but enacted:
o death
e burial
e resurrection

in living water and with conscious intention before Yahweh.

30. The first takeaway: reinterpret your own immersion

For those already immersed, the first application is to revisit that moment with fuller
understanding, especially through Romans 6 and the Hebrew framework.

31. The second takeaway: this is about covenant, not denomination
For those not yet immersed, the speaker says this is not fundamentally about:

e membership

e denominational custom

e institutional identity

but about covenant enacted publicly.

32. The ideal form is living water and total submersion



He recommends, where possible, immersion in a river or natural body of water, stressing:
o total submersion

o living water
e intention

33. The third takeaway: teach others

He concludes that believers should teach this framework to others because many have never had
the Hebrew background explained to them.

34. The teaching is designed as a short transferable framework
He explicitly presents the material as something simple enough to pass on:
e vocabulary
e 100t
o three requirements
e Naaman connection
e Romans 6 framework
So the talk is not only explanatory, but also intentionally portable.
35. Jordan becomes the recurring covenant threshold image
The Jordan is treated as a repeated covenant threshold:
e Naaman in the Jordan
e Yohanan in the Jordan
e Yeshua in the Jordan
This makes the Jordan a major symbolic peg in the teaching.
36. Final summary formula
The closing summary reduces the whole message to a compact triad:

Taval: complete, living, intentional.

That seems to be the final memory peg the speaker wants the audience to retain.

Core peg map in one line

If I compress the whole teaching into one line, it is this:



Baptism is best understood as Hebrew tevila: a deliberate, total immersion in living water
that publicly enacts covenant transition, death, and resurrection.

If you want, next I can do one of two things:

I can turn this into a two-column chart: “speaker claim / likely biblical support used”, or a
discernment pass separating stronger claims from more interpretive claims.

Now make a peg and robe ready version for later use

Absolutely. Here is a peg-and-rope ready version built for later node use.

I am treating pegs as compact concept nodes and ropes as the explicit links between them, so
this can later be expanded into your node system.

Baptism / Immersion — Peg-and-Rope
Ready

Node Title

Baptism / Immersion as Tevila

Core Thesis Peg

PEG 1 — Baptism is best understood through the Hebrew concept of tevila, not merely
through the inherited English church word “baptism.”

Primary Pegs
PEG 2 — Baptism is not presented as a new Christian invention

The act is framed as older than the church era, with roots in Jewish covenant and purification
practice.

Ropes

¢ Connects to mikveh

¢ Connects to John / Yohanan

¢ Connects to Naaman

o Connects to Hebrew behind Greek behind English



PEG 3 — Tevila is the central interpretive word
Tevila is the key Hebrew peg for understanding immersion.
Ropes

o Connects to taval

e Connects to mikveh

e Connects to Romans 6

e Connects to Yeshua’s immersion
¢ Connects to covenant transition

PEG 4 — The root is taval

Taval = to dip, plunge, immerse completely.
Ropes

o Connects to full submersion

e Connects to Naaman / 2 Kings 5

o Connects to baptizo

e Connects to mode debate

o Connects to burial / resurrection imagery

PEG 5 — Mikveh is the older covenant setting

The mikveh is presented as the ritual and covenantal world into which New Testament
immersion fits.

Ropes

o Connects to living water

e Connects to purity / impurity

o Connects to boundary crossing

o Connects to temple approach

o Connects to convert entry

o Connects to John’s audience already understanding the act

PEG 6 — Immersion marks a threshold



Immersion functions as a boundary marker:

e 0ld to new
e impure to pure
e outside to inside

Ropes

Connects to covenant transition
Connects to teshuvah

Connects to Romans 6

Connects to death / resurrection
Connects to Jordan crossings

PEG 7 — John’s radical feature was not the act, but the call

The speaker’s claim is that Yohanan was not introducing a foreign action, but calling all Israel
to it in a renewed covenantal way.

Ropes

e Connects to teshuvah

e Connects to national summons

e Connects to Jordan

o Connects to already-known Jewish practice
o Connects to repentance / return

PEG 8 — Teshuvah is linked to immersion
Immersion is tied to teshuvah: repentance, return, covenant reorientation.
Ropes

o Connects to John’s ministry

o Connects to threshold crossing

o Connects to inner decision / outer act

e Connects to kavanah
e Connects to Yeshua not needing repentance but identifying covenantally

PEG 9 — Naaman is an immersion prototype



2 Kings 5/ Naaman is used as an earlier scriptural pattern of immersion:

e going down into water
e repeated obedience

e cleansing

e emerging new

e Connects to taval

e Connects to Jordan

o Connects to healing / cleansing

e Connects to newness

e Connects to Romans 6 pattern

e Connects to pre-church immersion theology

PEG 10 — Baptizo is treated as the Greek equivalent in sense
The Greek baptizo is presented as carrying the same core meaning as tevila / taval: immersion.
Ropes

o Connects to translation vs transliteration

e Connects to English “baptism”

o Connects to mode debate
e Connects to linguistic continuity

PEG 11 — English “baptism” hides the plain action

The speaker claims English inherited a church word by transliteration, which hid the direct
meaning immersion.

Ropes
o Connects to Greek baptizo
e Connects to translation decisions

e Connects to church confusion
e Connects to sprinkle / pour / immerse debates

PEG 12 — Three requirements define tevila in this teaching



The teaching organizes around three major requirements:

1. Total submersion
2. Living water
3. Intentionality / kavanah

Ropes

e Connects to Romans 6
Connects to mikveh

Connects to Jordan

Connects to public declaration
Connects to covenant act

Sub-Pegs under the Three Requirements

PEG 12A — Total submersion
Every part goes under; nothing remains above.
Ropes

¢ Connects to taval

e Connects to burial

¢ Connects to total surrender

o Connects to death of old identity
e Connects to mode question

PEG 12B — Living water
Mayim chayim is treated as moving, natural, living water.
Ropes

¢ Connects to Jordan

¢ Connects to mikveh

e Connects to death to life

¢ Connects to covenant flow

o Connects to natural source preference



PEG 12C — Kavanah / intention

The act requires conscious intent, not accidental contact with water.
Ropes

¢ Connects to inner decision

e Connects to outer sign

e Connects to public declaration
o Connects to covenant entry

¢ Connects to Romans 6

e Connects to teshuvah

PEG 13 — Romans 6 is read as tevila theology

Romans 6:3—4 is presented not as a novel Christian ritual invention, but as an explanation of
immersion through death and resurrection.

Ropes

e Connects to burial

¢ Connects to resurrection

e Connects to Messiah identification
¢ Connects to total submersion

e Connects to kavanah

e Connects to public enactment

PEG 14 — Burial and resurrection are enacted bodily

Going under the water = burial / death
Coming up = resurrection / newness of life

Ropes

¢ Connects to Romans 6

o Connects to old life / new life

¢ Connects to full immersion

o Connects to threshold crossing
e Connects to public witness



PEG 15 — Yeshua’s immersion is covenant identification

Yeshua’s own immersion is framed not as personal cleansing, but as identification with his
people and fulfillment of covenant righteousness.

Ropes

e Connects to Matthew 3

e Connects to fulfill all righteousness

e Connects to high priest approach imagery

o Connects to sinless one entering sinners’ water
o Connects to representative obedience

PEG 16 — “Fulfill all righteousness” is read covenantally
The phrase is taken as covenant language, not merely moral language.
Ropes

¢ Connects to Yeshua’s immersion
o Connects to identification

¢ Connects to covenant obedience

e Connects to public messianic role

PEG 17 — Yeshua’s immersion reveals a triad
When Yeshua comes up from the water:

e heavens open
e Ruach descends
o Father’s voice speaks

Ropes

Connects to tevila

Connects to Ruach HaKodesh
Connects to voice / word

Connects to Pentecost pattern
Connects to public divine affirmation



PEG 18 — Tevila / Ruach / Voice pattern

The speaker compresses the immersion event into a triad:
Tevila — Ruach — Voice

Ropes

Connects to Matthew 3

Connects to Pentecost

Connects to mouth / spoken declaration
Connects to water / Spirit / word

PEG 19 — Pentecost is linked as a repeating pattern

Pentecost is presented as echoing the same basic structure:

Ropes

water
Spirit
spoken word / mouth

Connects to Tevila / Ruach / Voice
Connects to Acts

Connects to mouth

Connects to public witness
Connects to covenant manifestation

PEG 20 — Immersion says what the mouth alone cannot

The bodily act communicates total yielding more fully than words alone.

Ropes

Connects to total submersion

Connects to old identity going under
Connects to public declaration

Connects to death / burial

Connects to whole-person covenant response



PEG 21 — Old life, identity, and allegiance go under
The act symbolizes the going under of:

e oldlife
e old identity
e old allegiances

Ropes

Connects to Romans 6
Connects to burial
Connects to repentance
Connects to newness
Connects to full surrender

PEG 22 — Living water symbolizes entry into Yahweh’s moving purposes

Living water is interpreted not just physically, but symbolically as entry into the active current of
Yahweh’s covenant work.

Ropes

e Connects to mayim chayim

e Connects to Jordan

¢ Connects to covenant flow

o Connects to not static religion
¢ Connects to life movement

PEG 23 — Immersion is declaration, covenant, death, resurrection
The act is framed as:

e adeclaration you make

e acovenant you enter

e adeath you die

e aresurrection you claim

Ropes

¢ Connects to kavanah
e Connects to Romans 6



e Connects to public witness
o Connects to threshold crossing
o Connects to new identity

PEG 24 — The diagnostic question is understanding

The key question becomes not merely:
“Were you baptized?”

but:

“Did you understand what you did?”

Ropes
e Connects to teaching deficiency
e Connects to Hebrew recovery

e Connects to Romans 6 reinterpretation
e Connects to discipleship

PEG 25 — Tevila is public declaration of an inwardly begun journey

The speaker’s framing is that immersion is not the start of inward transformation, but its public
enactment.

Ropes
o Connects to heart change already begun
o Connects to public witness

¢ Connects to covenant declaration
o Connects to outer sign / inner reality

PEG 26 — Immersion is not merely getting wet
The act is framed as enacted death and resurrection before Yahweh.
Ropes

e Connects to Romans 6

o Connects to kavanah

o Connects to living water
e Connects to covenant seriousness



PEG 27 — First application: revisit your own immersion
Those already immersed are urged to reinterpret that act through the Hebrew lens.
Ropes

e Connects to Romans 6

o Connects to tevila

o Connects to retrospective understanding
e Connects to discipleship deepening

PEG 28 — Second application: covenant, not denomination

For the unimmersed, the teaching says this is not about denominational branding, but covenantal
public enactment.

Ropes
o Connects to church membership critique
e Connects to Yahweh / Yeshua

e Connects to public obedience
e Connects to heart work made visible

PEG 29 — Preferred setting: living water if possible
The speaker recommends natural water when available:

e river
e natural body of water

Ropes
e Connects to Jordan
o Connects to mayim chayim

o Connects to mikveh logic
e Connects to embodied symbolism

PEG 30 — Third application: teach others



The teaching is meant to be repeatable and passed forward.
Ropes

e Connects to year of the mouth

e Connects to discipleship

o Connects to portable teaching
e Connects to Hebrew recovery

PEG 31 — The framework is portable

The speaker intentionally reduces the teaching to a transferable kit:

e tevila
e taval
o three requirements
e Naaman
e Romans 6
Ropes

Connects to teaching someone in 15 minutes
Connects to mouth / proclamation

Connects to discipleship shorthand
Connects to node compression

PEG 32 — Jordan is a covenant threshold peg
The Jordan is presented as a recurring threshold place:

e Naaman in Jordan
¢ Yohanan in Jordan
e Yeshua in Jordan

Ropes

o Connects to living water
Connects to crossing threshold
Connects to covenant geography
Connects to newness

Connects to entry / transition



PEG 33 — Final compression formula
Taval: complete, living, intentional.
Ropes

e Connects to total submersion

e Connects to mayim chayim

e Connects to kavanah

e Connects to portable summary
o Connects to memory peg

Master Rope Clusters
Rope Cluster A — Language Chain
Hebrew tevila / taval — Greek baptizo — English baptism

Use for language-history nodes.

Rope Cluster B— Covenant Transition Chain
Mikveh — purity / entry — John’s call - Romans 6 — public death / resurrection

Use for covenant-ritual development nodes.

Rope Cluster C — Jordan Threshold Chain
Naaman — Yohanan — Yeshua — living water — covenant crossing

Use for geography-symbolism nodes.

Rope Cluster D — Three Requirement Chain

Total submersion — living water — kavanah



Use for definitional nodes.

Rope Cluster E — Embodied Theology Chain

Going under — burial — old identity / allegiance under water — rising — resurrection /
new life

Use for Romans 6 / body-symbolism nodes.

Minimal Node Version

If you need the shortest later-load version:

e Tevila = immersion peg

o Taval = root peg, complete dipping

e Mikveh = covenant setting peg

e Mayim chayim = living water peg

o Kavanah = intention peg

e Naaman = OT immersion prototype peg

o Romans 6 = death/resurrection explanation peg
e Yeshua in Jordan = covenant identification peg
e Tevila/ Ruach / Voice = manifestation triad peg
e Jordan = threshold peg

e Taval: complete, living, intentional = memory compression peg

One-line rope summary

Tevila links Hebrew immersion practice, covenant threshold crossing, living water,
intentional public identification, and Romans 6 death-resurrection symbolism into one
portable framework.

Next, I can convert this into your stricter node ID / tag / subnode format if you want.

When we upload these studies, we will connect where the high priest is washed, demonstrated by
Moses to Aaron, and the type of Jesus being washed as high priest by John. Jesus was not
baptized for sin or repentance, but, by Gods purpose, Jesus was subtlety washed to be high priest,

u

Yes — that is a strong future rope connection for this study.



For later upload, I would preserve it as a typed connection / interpretive peg, not as an explicit-
verse-equals-explicit-verse claim unless the study text itself demonstrates it carefully.

Future connection peg

PEG — Jesus’ immersion can be studied as priestly washing / consecration typology, not as
repentance for personal sin.

Core statement
Jesus was not immersed because He needed cleansing from sin or personal repentance.

Rather, this event may be explored as a purposeful covenant-priestly identification act, with a
possible rope to priestly washing / consecration patterns in Torah.

Main rope chain

Moses washing Aaron and his sons — priestly consecration washing — approach to holy
service — Jesus washed by John — public commencement of ministry — possible High
Priest typology

Candidate Scripture ropes to attach later

1. Aaronic washing / consecration

o Exodus 29:4 — Aaron and his sons washed with water
e Exodus 30:17-21 — washing before approach / service
o Leviticus 8:6 — Moses washes Aaron and his sons

2. Priestly access / holy approach
e Exodus 40:12-15

o Leviticus 16 themes of holy approach
o broader washing before ministry / drawing near pattern

3. Jesus’ immersion
e Matthew 3:13-17

e Mark 1:9-11
e Luke 3:21-22

4. Jesus as High Priest

e Psalm 110
e Hebrews 4-10



o especially the larger priesthood framework under Melchizedek

Best node wording for later use

Here is the form I would store:
NODE STATEMENT
Jesus’ immersion should not be treated as repentance for His own sin. A future study rope may

examine whether His washing by John functions typologically like priestly washing before
ministry, aligning with His later revelation as the true High Priest.

Guardrail wording

Because you used the word subtlety, I would preserve that nuance. I would not overstate it.
Better phrasing:

“Jesus may be seen as being purposefully washed in a way that invites priestly typology.”
Or:

“A study connection may be made between Aaronic washing before priestly service and
Jesus’ immersion before public ministry, without claiming that the Gospel text explicitly

states this is the reason.”

That keeps the rope strong without forcing the peg beyond the text.

Peg-and-rope ready add-on
New Peg

PEG — Priestly washing typology
Jesus’ immersion may connect to priestly washing/consecration before ministry.

Ropes

o Connects to Moses washing Aaron

o Connects to approach to holy service

o Connects to fulfill all righteousness

e Connects to Yeshua’s public ministry beginning
o Connects to High Priest typology

o Connects to Hebrews / Melchizedek framework
o Connects to not repentance for personal sin



One-line compression

Jesus was not immersed because He needed repentance; a later study may connect His
washing to priestly consecration typology and High Priest inauguration themes.

Your last “u” looked cut off. Send the rest of that sentence and I'll lock the wording more
precisely.

The subtlety is in reference to “hidden purpose” understated through the act. The spiritual enemy
could not know what was going on, or the purpose God was doing, because if they ever knew,
they would not have crucified him. But now, looking back, and with the lense of the book to the
Hebrews, Jesus became the high priest that day.

Yes — that gives the peg much more precision.

What you are identifying is not merely priestly washing typology, but hidden-purpose
typology revealed retrospectively.

So the rope is:
public immersion event at the Jordan — understated act in real time — hidden divine

purpose not perceived by hostile powers — later revelation through Hebrews that this
moment can be read in priestly / High Priest terms

Refined peg
PEG — Jesus’ immersion as hidden-purpose priestly inauguration
Jesus was not immersed for personal sin or repentance. Looking backward through Hebrews, His

immersion may be read as a concealed divine-purpose act tied to His priestly identity and
ministry inauguration, though that purpose was not openly perceived at the time.

Core logic chain
Moses washes Aaron — priest begins holy service — Jesus is washed by John — Spirit

descends / Father speaks — ministry begins — Hebrews reveals Jesus as the true High
Priest

Hidden-purpose layer
Your added nuance is important:

This is not just “Jesus was washed like a priest.”
It is:



God may have been doing more in that act than observers, or even hostile spiritual powers,
understood in the moment.

That fits your stated lens:

e the act is public

o the deeper purpose is concealed

o the fuller meaning is revealed later

o Hebrews becomes the retrospective interpretive lens

Best wording for later node use

Main node statement

Jesus’ immersion may be read, in retrospect, as a hidden-purpose priestly inauguration
act: not for His repentance, but as part of God’s understated preparation and public
identification of the One later revealed in Hebrews as the true High Priest.

Shorter node version

Jesus’ immersion: not repentance, but hidden-purpose priestly inauguration.

Rope-ready structure
PEG — Hidden-purpose priestly inauguration

Jesus’ immersion may function typologically as a concealed priestly washing before ministry,
understood more fully only after later revelation.

Ropes

o Connects to Levitical priestly washing

o Connects to Moses washing Aaron

o Connects to public ministry beginning

e Connects to Spirit descent

o Connects to Father’s declaration

o Connects to fulfill all righteousness

o Connects to Hebrews High Priest lens

o Connects to Melchizedek priesthood

e Connects to hidden wisdom / concealed purpose
o Connects to not repentance for personal sin

Guardrail wording



Because this is a strong theological inference, I would preserve it in one of these forms:

“Looking back through Hebrews, Jesus’ immersion may be understood as more than
identification alone — potentially a concealed priestly inauguration pattern.”

Or, stronger but still careful:

“In retrospect, Jesus’ immersion can be read typologically as a hidden-purpose priestly
inauguration, though the Gospel narratives do not state this in explicit doctrinal form.”

That protects the distinction between:

o explicit text
e retrospective typological reading

Compression peg

Jordan washing — hidden purpose — priestly inauguration — Hebrews reveals the office

Suggested future node label

JESUS IMMERSION — HIDDEN PURPOSE / HIGH PRIEST INAUGURATION

Suggested one-line note to attach later

What appeared to many as a public immersion of repentance was, in Christ’s case, not
repentance for sin, but may retrospectively be seen as a concealed divine-purpose act tied
to His inauguration as the true High Priest.

This is a very usable peg.

A theory of mine is that immersion (baptism) is not just repentance of sin, or just dying to self
and raised in Christ, not just a public statement of what is in the heart, ... all of those, but also, a
washing into priesthood here on earth. He is making us priests and kings, to minister the fathers
will, and minister to each other, and in our baptism, we are voluntary priests, and kings; a
voluntary army (Psalms 110.

That is a strong theory peg, and it fits your larger priest-king framework.

The safest way to preserve it is as a multi-layer baptism theory, where priesthood is not
replacing the other meanings, but added as another layer.

Theory peg



PEG — Immersion as washing into priestly service

Immersion may be understood not only as repentance, death-and-resurrection symbolism, and
public confession, but also as a voluntary washing into priestly service under Christ, the true
High Priest and King.

Core thesis

Baptism / immersion is not exhausted by one meaning.
It may carry multiple aligned covenant layers at once:

e repentance / return

e death to old life, rising in Christ

e public identification

e covenant threshold crossing

e washing into service

o priestly participation under Christ
o kingly participation under Christ

Main rope chain

Aaron washed into priestly service — Jesus washed before ministry / High Priest typology
— believers immersed into Christ — believers made priests and kings — voluntary people
under Psalm 110

Main support ropes for later study

1. Priestly washing

o Exodus 29:4
o Leviticus 8:6
o priestly washing before service

2. Jesus the High Priest / priest-king

e Psalm 110
e Hebrews 4-10
o Melchizedek framework

3. Believers as priests and kings

e 1 Peter 2:5

o 1 Peter 2:9

¢ Revelation 1:5-6
¢ Revelation 5:9-10



e Revelation 20:6

4. Baptism into Christ / united service

e Romans 6:3—4
e Galatians 3:27
e possibly 1 Corinthians 12:13 as body-entry / participatory rope

5. Voluntary army / willing people

e Psalm 110:3 — willing / voluntary people in the day of thy power
e tied to priest-king rule under Messiah

Refined theory statement

Here is a clean version for later use:

Theory: immersion is not only about repentance, inner faith made public, or dying and
rising with Christ; it may also function as a washing into earthly priestly service under
Jesus, who makes His people priests and kings to do the Father’s will and minister to one
another.

Stronger compressed version

Immersion may be covenant washing into priest-king service under Christ.

Peg-and-rope ready form
PEG — Baptism as priest-king induction

Immersion may be read as a voluntary washing into priestly and kingly participation under
Christ.

Ropes

o Connects to Aaronic washing

o Connects to Jesus’ immersion as priestly inauguration
o Connects to Psalm 110

e Connects to willing people / voluntary army

o Connects to 1 Peter 2 royal priesthood

e Connects to Revelation priests and Kings

o Connects to Romans 6 union with Christ

o Connects to service on earth

o Connects to ministering to the Father’s will



e Connects to ministering to one another

Important distinction peg
To preserve your meaning well, I would explicitly say:

This theory does not deny the repentance / resurrection / public declaration meanings of
immersion; it adds priestly-service consecration as an additional covenant layer.

That matters, because it keeps the theory cumulative, not reductive.

Best one-line node statement

Believer immersion may be understood as a voluntary washing into priest-king service
under Christ, alongside repentance, union, and public covenant identification.

Possible future node cluster
You may want this later as a small cluster:

e BAPTISM — repentance layer

e BAPTISM — death/resurrection layer

e BAPTISM — public confession layer

e BAPTISM — covenant threshold layer

e BAPTISM — priestly washing layer

o BAPTISM — Kkingly service layer

e BAPTISM — Psalm 110 voluntary people layer

Compressed rope summary

Washed — consecrated — united to Christ — made priests and kings — voluntarily serve
in Messiah’s order.

This is a very useful theory node.



